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START OF INTERVIEW

BB: Today is July eleventh, 2007, and this is the fourth interview in a series with
Mandy Carter and we are in Durham at her home again. The interviewer is Bridgette Burge
and this is part of the Heirs to a Fighting Tradition Project: Oral Histories of North Carolina
Social Justice Activists. Just as a reminder, last time we talked about Mandy’s work with
Harvey Gantt and Jesse Helms senate race in 1990, your work with the different music
festivals, Rhythm Fest, and just women’s and leshian music in general, the movement, some
around the language of sexual orientation and identity and how its changed and the
significance of that, your work with the Human Rights Campaign Fund from *92 to 95,
some about the National Gay and Lesbian Task Force and how that overlapped with the
Human Rights Campaign, some about the Congressional Black Caucus and its relationship
with the Human Rights Campaign, a significant amount of time on the importance of the
intersection of oppressions and the tensions between multi-issue and single-issue organizing.
You used the anecdote of the D’ Amato campaign as a way to talk about some of that.

MC: You have a good memory. It’s all coming back now.
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BB: Yeah, is it? Good. Then we spent the last part of the session talking about song;
so we skipped. So now | want to take us back a little bit and if we could start around—oh I’'m
about to sneeze, excuse me.

MC: Here’s a napkin.

BB: Thank you, excuse me. Thank you. (laughs)

MC: Are you okay?

BB: Mandy hates germs. She’s got all her little germ bottles.

MC: No, I just got over this cold thing and I’m thinking, “Oh, my gosh.” Are you

okay?

BB: I’'m okay.

MC: Tell me if you need more napkins or anything.

BB: | won’t touch you.

MC: You know what? Before we start, I’m going to get one more bottle.

BB: Okay.

MC: The humidity out here, | mean, I’m assuming you have air conditioning at your
house.

BB: Yes, we do, central air and heat, which | didn’t grow up and I tell you, it’s an
astonishing perk; it’s a wonderful perk. On that note, we have two fans going here in the
kitchen again. So there’s a little bit of background noise, but we’re just taking the privilege of
having ourselves cool because it’s July eleventh in North Carolina and we’ve had upper
ninety degree days for over a week now.

MC: And how high the humidity.
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BB: Yeah, just like you were saying. But I think it’s not too loud at all. I think it’s
fine.

MC: Good.

BB: How about do you have any questions?

MC: No, and well, I mean, I’m around all summer. So I’m assuming that if we get
done tonight, if we get done today, fine; if we don’t, then | brought my calendar.

BB: Okay, great.

MC: So no rush.

BB: So are you okay with--?

MC: Oh, no, I’m fine, absolutely.

BB: Okay, good, I love it.

MC: Take as much time as we need.

BB: Great.

MC: As long as you’re not feeling pressure, I’m not feeling none.

BB: No, no pressure at all. So soon after you became the founder, it was around 1993,
right?

MC: Right.

BB: You had been the public policy advocate for the ten southern states, the
congressional delegation of the Human Rights Campaign Fund.

MC: That’s right.

BB: Then soon after that, you became the founder and coordinator of A National Call
to Resist: Countering the Radical Right in Our Black Community. So tell me about that

campaign and your decision to take that on.
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MC: Well, actually, when | was working with the Human Rights Campaign, there
was another organization called the National Black Gay and Lesbian Leadership Forum,
which really was a way to focus more in on the African-American gay, lesbian, bisexual,
transgender community and | was willing to be a liaison between the Human Rights
Campaign, | was on their staff, and the Leadership Forum.

One of the most interesting and dynamic things that came out that starting in like the
early 90s was groups like Pat Robertson’s Christian Coalition, groups like Focus on the
Family, these are predominately white, very evangelical groups who had a very strong
antigay positioning. What was interesting and fascinating, | remember waking up one day
and NPR, National Public Radio, was doing a special about how the Christian Coalition had
a brand-new initiative to do outreaches into black churches with primarily their antigay
agenda. And one of the things they said that they thought they could do outreach in the black
church so comfortably, because they said, quote, “Aren’t we reading out of the same book?
And the book that black folks read says gay is wrong; the book that white evangelicals read
says gay is wrong. So why not figure out a way to do this outreach?” And one of the key
people they had in their resource bank, if you will, was of all people the niece of the late Dr.
Martin Luther King, Alveda Celeste King, black woman, niece of Dr. Martin Luther King,
very antigay, and with her on board, they were able to all of a sudden gain this entree into
black churches to really spread what was really sort of an antigay message.

And I’ll be honest with you, I’m gay, no problem, but didn’t quite see it as a critical
issue in terms of my black community until I heard this story and then | said, “Wait a minute,
let’s hold up here and see what’s going on.” Because of this alarming kind of broad national

sweep that the Christian Coalition was doing with this new program, outreach to black
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churches with the antigay agenda, the National Black Gay and Lesbhian Leadership Forum
called a special meeting and said, “What are we going to do about this?”” One of the
responses was | said, “Well, what about this idea of some kind of a call to resist to say,
“Yeah, we know you’re out there,” but what would happen if we say, ‘But not in our
churches?”” And that became sort of the foundation of this idea of a call to resist, of
countering the radical right in the black church community.

BB: Were you still in DC?

MC: Yes, when we started this campaign, but then when I left and moved back to
Durham in *95, I just brought that work with me and continued on with that ongoing work. 1
must say during that time, also you have to remember during this time, it was early in the
1990s also you had things like these statewide antigay initiatives in states like Colorado and
I’m thinking of Oregon. They were the two main states where you saw these huge big
statewide antigay initiatives and part of their strategy was to try to engage the black church to
be very antigay in their positioning. You almost got a feeling that the radical right had some
kind of a meeting and said, “Hey, here’s our strategy: antigay statewide initiatives in Oregon
and Colorado. And what happens if we go into the black churches and say, ‘“We want to bring
our message there too?’” So it was quite frightening, quite a major moment, if you will, and
something had to be done and the black gay and lesbian community said, “We have to stand
up and say no.”

BB: What kind of impact do you think you had, the group had?

MC: I would say sizeable. You know, one thing I’ve learned is that when you have
opposition like the Christian Coalition, which accesses to millions of dollars, huge lists,

people like Jerry Falwell with his group, you oftentimes wonder when you have practically
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nothing, what can you possibly do with the machines they have, money, resources, media?
But we thought that the audience we really needed to reach quickly frankly was more of the
media who was carrying the story about all of a sudden, white right decides to go into black
community. What was interesting, Bridgette, is that a lot of the black community and church
were already very suspect, like why would Pat Robertson, who has been very anti-civil
rights, this whole idea of ending breakfast programs, and very anti-affirmative action, why
would all of a sudden they want to come to us about their antigay agenda?

So I think that even though they thought they’d have this main entree into the black
church because of Alveda, well, Alveda Celeste King had her own issues as well. The media
first asked her, “Why are you joining an organization when it’s antigay and anti-civil rights?
Isn’t that what your uncle stood for?”” So after awhile, all she could say was basically, “Well,
the Bible says,” and so on and so forth. | think that the media began to realize they couldn’t
say because one black church or one black person got involved that somehow the whole
black community was doing it. So | think they got that message early and quite frankly what
happened in the bottom line, Ralph Reed, who was a major, major player with the Christian
Coalition in the beginning, ultimately said at some point after maybe a year or two of this
campaign, “It’s not going to work to keep on going after this very antigay agenda of the
Christian Coalition.” And essentially, the whole black outreach stopped. It didn’t go on
anymore in that major way.

So even though we didn’t have a lot of money, meaning “we,” the Black Gay and
Lesbian Forum, white allies, it was interesting that they felt comfortable enough to attempt it.
It’s still going on in its own way now. Now it’s around immigration; it goes from gay to

immigration. But for me, it was a very personal challenge because I’ve never been a church
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person ever and | found myself going into black churches and all of a sudden, | realized, “Oh,
now if | had this when I was young to go it, | like it,” and it gave me a huge more respect for
faith-based organizing. We’ve got to be in the black church, the black community if we, as
gays and lesbians in the African-American, want to make some inroads, want to have a
conversation. So even though it started out to be very negative, it was one of those amazing
things that it turned into more of a positive because we had to response and it made us think
about we are doing as a community as well.

BB: Are there some other groups that are doing faith-based LGBTQ work that you’re
involved with now in North Carolina?

MC: Well, the one way that we certainly—when | say “we,” me personally—is that
certainly it came out to play, because this was more on the national level when | was in
Washington, DC with the Human Rights Campaign, we were monitoring all of the country,
but when |1 moved back to North Carolina, the way it played out was around this whole issue
of the marriage equality issue. We have a network of faith-based churches and what-not that
support gay and lesbian rights, but with the whole issue of marriage equality, | think it
ratcheted up the issue to the point where there was an actual group. We patterned it on
Massachusetts. It’s called the North Carolina Freedom to Marry—I can’t remember the name
of it now.

BB: There’s one called North Carolinians for Marriage Equality with Chantelle
Fisher-Borne.

MC: That’s it, that’s what I’m thinking of. Isn’t it called the North Carolina
something about some church? | can’t remember. Does it have a faith? In Massachusetts, it

was called Freedom to Marry Coalition. No, it was called the Religious Coalition for
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Marriage Equality. So | don’t know if it’s called North Carolina Religious Coalition, but that
really ended up being more of a faith-based, very specific around marriage equality and
related issues. So out of that, you do have an infrastructure that exists to this day based on
that, yeah, and helped be in the formation. I’m not a part of it. I’'m not really faith-based
oriented, but certainly went to a lot of the early meetings and know a lot of the folk involved.

BB: So then beginning in November of 1995, you worked as the founder and
eventually the campaign manager—

MC: Right.

BB: And eventually the director for the North Carolina Mobilization *96. Tell me
about that.

MC: Well, North Carolina Mobilization *96 basically was a follow-up to North
Carolina Senate Vote *90. It was just six years later. We didn’t use the same name; we had a
different name. But when | got back, I really thought that since Gantt was going to give it
another try against the reelection bid of Jesse Helms, we thought we would try again to
replicate what we did in ’90. I’ll tell you honestly, what we did in *90 with the Harvey Gantt
that ran then, it didn’t seem to be the same Harvey Gantt in "96. It seemed like he had hired a
lot of these kind of high-profile types, a lot of them based out of Chicago, and went back
down to his campaign headquarters, still had some of the same issues around whether gay
and lesbian was a liability factor or not. And we’re thinking, “Six years later, come on, what
are you talking about?”

But also there was this whole campaign on the national level for schools called the
Federal Amendment to—what was it called? My mind is going—a federal amendment to say

that marriage is only between a man and a woman. And Harvey, without even being asked,
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proactively said, “Well, if anyone asked me, | would support this. | think marriage is a man
and a woman.” | remember thinking, “What happened to the old Harvey Gantt?” It’s almost
like the invasion of the pod people or something, like the invasion of the body snatchers. It’s
like, “Harvey?” We thought he might reconsider his position on a women’s right to choose
and we thought, “Who is this person?” And so I think a lot of us, and actually there again,
though, Bridgette, it really was more about building this wonderful infrastructure for North
Carolina around the work of equality and justice because of this particular campaign, that it
was still worth doing. And Harvey lost again. On a very personal level, | thought, “This is
not the same person that we supported six years ago.” But it went well and we did a lot of
good outreach, more people got engaged as before, but Harvey lost and we moved on.

BB: Last time you talked about leaving the Human Rights Campaign Fund and the
story of that decision. Is that the same time that you moved back to North Carolina? Was it
right after you left the Human Rights Campaign Fund?

MC: Yeah, it was 95 and so by the time | got back down here, | was ready to go
ahead and start, because remember the election wasn’t until 1996. So by coming in in late
’95, I think it was mid-‘95, after deciding to leave the Human Rights Campaign, then |
decided this would be the next kind of step, is to get involved in the Mobilization *96 and
then from there decide what | want to do next. But that was a combination of also wanting to
get back home to North Carolina and Durham. It was great to have worked on the national
level for three and a half years. | really got a great sense of that meant, but it was nice to
“come home,” in quotes, and get back to local organizing and state organizing, and southern
organizing quite frankly. Plus we had started SONG in "93, and 94 it was really up and

running. It seemed like we had a lot of great work to get done back home.
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BB: That was also the same year you won the Paul Anderson Stonewall Award,
right?

MC: Yeah, I did.

BB: So that twenty-five thousand dollars probably freed you up to make some
decisions.

MC: It did, twenty-five thousand out of the blue. I didn’t know | was going to get it
and I got it. And twenty-five thousand, that’s enough to live on for a whole year, which I did
basically. It also gave me a breathing space to figure out without a whole lot of pressure what
I wanted to do for future organizing in North Carolina, in the South, and that was one of
those wonderful things out of the blue, and thank you, Paul Anderson.

BB: So you received pretty extensive training from the Democratic National
Committee because you were serving as a consultant to the office of Lesbian and Gay
Outreach, right, in DC. So how did you connect with them?

MC: Well, actually, it’s a two-part story. | was born a loyal Democrat all my life and
when | was working and organizing out of the Human Rights Campaign in Washington, DC,
the Democratic National Committee sits right there and it was easy enough to see what
activities were happening. And the DNC, Democratic National Committee, has a lesbian and
gay component of it just like it has labor organizing, there’s a desk for it; lesbian and gay
organizing, there’s a desk for it, women, whatever. So as a black lesbian, whenever you’re a
Democrat and you join the Democratic Party, you can join whatever of your individual
groups based on your identity. So I belonged to the Black Caucus of the DNC, | belonged to

the Women’s Caucus because | was a woman, and | belonged to the LGBT Caucus.
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But within the LGBT Caucus, | actually got elected as treasurer-secretary for a couple
of years in there and with that you got to go to the national conventions. You got to be very
much engaged. So in addition to doing the DNC work, every year they would always support
all the gay and lesbian prides. Well, one of the years, they were trying to piggyback the
campaign work around gay pride so that they would have Democratic Party materials out and
so they needed someone to coordinate that. | was asked to come up and | commuted between
Durham and Washington and my job was to coordinate gay and lesbian prides across the
country and that’s what | was a consultant for. It was very exciting. Every day 1’d get on the
phone and, “I know you’re having your pride in Cincinnati, Ohio. How many tables are you
going to have? Can we have a table? Can we have a contingent?” It was great and so | did
that coordinating. And in the course of that, it also meant that we got to do voter registration
turnout for the Democratic Party. So that was a very exciting time, but it shows you part of
the infrastructure though of how you do that work on a national level.

BB: How long did you that?

MC: It was only like a three-month because prides back in that day, most prides
happen through the month of June. Now prides are spread all over the year. But it was like an
intensive three- or four-month time and 1’d go up and had a place to stay during the week, go
up and spend all week, come back home on the weekends about three or four months. |
worked out of the DNC office up in Washington for that length of time.

BB: After the North Carolina Mobilization *96, there were four months or so before
you began work as the national field director for the National Black Lesbian and Gay
Leadership Forum in March of *97.

MC: Right.

Interview number U-0559 from the Southern Oral History Program Collection (#4007) at The Southern Historical Collection,
The Louis Round Wilson Special Collections Library, UNC-Chapel Hill.



13

BB: So during those four months, is that when you were doing the consulting work
with the DNC?

MC: That was in ’96. Now that, | think, would have been in *96. | have to get my
years right because that was coinciding with an election year so we were trying to help turn
out the vote for pride season ’96. I think after the elections in November 96 for the Helms-
Gantt race when Helms got another six years, | think there was a gap in time and I’'m trying
to remember what the heck | was doing then. Did | put that on my--?

BB: No, I just noticed that there were some months there where it wasn’t clear what
was going on. | was wondering what you doing.

MC: Well, I might have been doing nothing.

BB: Good for you.

MC: Yeah, because one of the advantages that | was always working out of my home
is that there were times when | would get done with a project and before going onto the next
one, | would think, I’d stop, take a breath, and see. Because | was trying to remember, short
of looking at my calendars, 97 and *98 came along—no, that was all during 96 when | did
the consulting for the DNC.

BB: And then how did you come into the position of national field director for the
National Black Lesbian and Gay Leadership Forum? This was in March of *97.

MC: Right, your memory is good. Because my good friend, Keith Boykin, who then
became the executive director of the National Black Gay and Lesbian Leadership Forum,
they actually set up an office in DC. They used to be out of LA and when he got up there, I
said, “What’s going on? What kind of help do you need?” He said, “It would be great if we

had some field work going on, Mandy. Would you be interested?”” So | contracted with them
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to do that. | was up there a lot, always stayed in Durham, but went up there quite a bit and
helped to do some field organizing for them and that’s how that happened.

BB: What was the field organizing?

MC: It’s interesting. | think the Leadership Forum, even though it started out to be
very local, it used to just be called the Black Gay and Lesbian Forum, very LA-based, very
California-based, but they did an annual conference and so many black gay and lesbians were
coming from across the country to come to this conference. The realization was maybe the
Leadership Forum has to think beyond the scope of LA and beyond the scope of HIV/AIDS
in the black gay men’s community. And we said, “Maybe it’s about us thinking of ourselves
as a much larger partner or player.” So if we have groups like the Human Rights Campaign,
the National Gay and Lesbian Task Force national, but what was there on the national level
for the black, gay, lesbian, bisexual, transgender community? Well, a void was being filled
by this group called the Black Gay and Lesbian Leadership Forum. Well, as a board member
sitting on there, there was a decision made, “Well, what would happen if we moved, kept
something in LA, certainly the AIDS/HIV office, but moved the office to DC and tried to be
much more of a larger, visible, national player?” In doing that, a lot of my work was to
literally go state by state and find out every single black gay and lesbian political group,
social group, pride, to do inventory, and from inventory when we organize our national
conference each year, try to come up with an agenda and see what we might want to do as a
national organization. And that was the very early infancy of that work being done and that’s
the job I had.

BB: Wow. What was your technical process for keeping track, for making an

inventory? Did you use a database? What did you do?
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MC: It was a combination of literally phone calls, it was a combination of using all
the different gay and leshian guides that were out there, but also quite frankly, because we
had, remember there was another group that was also coming along in its early formation,
which ended up being the International Federation of Black PRIDES, and so it was started
out to be just one major black pride in Washington, DC because DC has the highest
percentage of black folk in it. So there was a natural outgrowth not to only have a white gay
pride, but to have a black gay pride. Well, a lot of folks saw DC black pride and said, “Well,
why don’t we replicate that where | live,” in Chicago and Detroit and wherever.

By knowing individuals or because I traveled I lot, we did create a database. We also
created a database of individuals. There are a lot of black and gay lesbian folks out there that
don’t belong to a group, but want to feel like they’re part of an infrastructure. So we said,
“We’re going to add groups and contacts,” and then all of a sudden our list exploded because
now you’re talking about any contact who is a black gay, leshian, bisexual, transgender
identified. And when we put this up on a map, we realized, “Oh, my gosh.” It’s one thing to
see it on a piece of paper state by state, but when you put it up on a map and we pinned a
map and we saw just how extensive the black LGBT community was, and at that point the
only group that was functioning to help service them was the National Black and Gay
Lesbian Leadership Forum. So it was a database, phone call, email, going to events, so on
and so forth, and we realized we had something happening here. But we had little money, so
unfortunately, it was a case of the haves and have-nots. We only could do so much because
we had a very limited budget and | couldn’t stay on because they couldn’t afford to keep
paying me, quite frankly. So | came back.

BB: What were the sources of funding?
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MC: At that point, it was foundations essentially. Short of having to go back and
look, I’'m trying to think. There was a group, | mean, we had several: Gill Foundation—I’m
trying to think of the group—Public Welfare Foundation. A lot of it was grant writing. We
did some fundraisers, but to help support a full-time executive director, an office manager, a
field organizer like me, unless you could raise that money in a substantial way, a lot of it was
part-time, not full-time, but we managed. Even though the Forum ultimately closed, it did
close its doors a couple of years back, the wonderfulness of that was that a lot of the
infrastructure, the people, the networking turned out to be the foundation for what is now
called the National Black Justice Coalition. So even though the Forum folded, it served in a
very vital role when it was functioning. But rather than just have it close and nothing happen,
we all said, “Oh, no, we’ll just turn around and restart another organization,” which is now
the National Black Justice Coalition, very vital, very vibrant, staff back up in DC, four staff.
In fact, even as we speak today, three of them are at the national NAACP convention and
we’ve been going there for the last three years. So anyway, it was just wonderful to be a part
of that and seeing its struggles and all the drama, but yet it happened. We’ve now taken that,
reorganized, and now a have new name, but still doing the great work.

BB: What accounts for how the Leadership Forum wasn’t successful and couldn’t
bring in funds, but the Justice Coalition is? What are some of the differences?

MC: I think sometimes it’s all about timing. When the Black Gay and Lesbian
Leadership Forum started many years ago, it was serving a particular purpose, but it was all
LA and because of LA and that community, it really wasn’t meant to be a national
organization. But I think what | said earlier was that when you saw black folks piling into

these conferences that were supposed to be just a local thing, people began to realize that
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there was much more of a hunger, much more of a desire, but also much more of a tangible
thing and what-not. So I think also quite frankly, a lot of funders were saying, “We’re only
going to fund the groups that we know that are viable,” and rather than funding anything
new. So money kept on going into the Human Rights Campaign or the National Gay and
Lesbian Leadership Forum, established organizations, and then those groups oftentimes
would form their own people of color stuff within the organizations versus just funding
people of color groups by themselves. And I think the funders had to go through their own
awareness education to understand it’s good to have funding of both people-of-color-
identified groups and your traditional gay and lesbian groups, but don’t pick one against the
other. And I think quite frankly also, the Leadership Forum, because it existed for all those
years, had its own baggage in a way and by folding it and letting it do what it needed to do,
then when a new group started, we had a lot of lessons to learn from that and said, “Well,
first of all, we’ll be national, truly national,” a lesson learned from the Forum to go into the
future. And also I think a lot of funders were prepared and ready to then say, “Let’s fund the
Black Justice Coalition because they need to have their own entity.”

But the Black Justice Coalition is also very much a bridge-building group. We work a
lot with all the gay and lesbian organizations across the board. So | think there was also a
greater sense of cooperation. And it’s the viability factor. You know what? The
demographics have shifted. There’s more black folk, not less, as this country gets more and
more of color. There’s more gay and leshian black pride so people feel good about having
their infrastructure in their cities, which means there’s more visibility, more viability, and
you have to network that. So they had more to work with, quite frankly in my opinion, and

upped the ante in terms of what they could do and what needs to happen.
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BB: Do you remember the first pride march or event?

MC: You mean in terms of black pride?

BB: No.

MC: My personal?

BB: Yeah.

MC: Yeah, it was here in Durham. Oh, no, I take it back. No, it wasn’t. It was when |
lived in San Francisco. | was out there again from 1967 to ’82 and all | knew about pride
was going to San Francisco pride. Well, you cannot think of a bigger pride, a more incredibly
out, vocal, visible pride in your life. So my first pride was the San Francisco prides. But what
was interesting was that again, | worked for those two lesbian bars, Maude’s and Emilia’s,
and we were the first ones ever to organize a women’s float. It’s always been men bars and
what-not.

BB: Oh, a men’s float, you mean a parade float?

MC: Yeah. Very prides could support big floats because you had to have a city large
enough and only New York could do it, San Francisco, LA. But historically, it’s always been
gay men bars and the clubs that would do them. So | remember one year we were all sitting
around at Maude’s and Emilia’s at a staff meeting and said, “Well, how come we don’t have
awomen’s, like a leshian float? That’s never happened before? Well, gosh darn it,” we said,
“You know what? Let’s make it happen.” So we did. We had the first ever lesbian float in the
San Francisco pride and it was an amazing thing. Our theme was “We are family.” You know
that song, “We are family,” by the Pointer Sisters? But to go from that kind of pride and
move to North Carolina, where there was no pride in Durham until we said we’re going to

start one in 1986. So my memorable first one would be San Francisco. The second one would
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be when we did the 1986. | think we called it the Durham, Triangle, Durham—I can’t
remember—Pride up on Ninth Street, first time ever. That was quite the deal. Now in
September, we’re going to celebrate our twenty-something whatever. Pride is pride.

BB: Do you know the origins of pride?

MC: Yeah, I can tell you exactly. All because of Stonewall, the Stonewall Riots in
1969 up in New York at this bar called the Stonewall. People said on the anniversary of—I
don’t know, I can’t remember. It must have been like the first year, second or third year,
when someone said, “We need to remember Stonewall that happened in ’69. What would be
a way to do that?” And people thought, well, why not have some kind of a celebration,
something that would acknowledge who we are? Certainly big cities like New York and San
Francisco said, “Let’s mark the anniversary by having a pride.” It was just called “gay pride”
and they were the first beginnings of what is now an annual event. I think | just saw Atlanta
pride just had their thirty-third. It’s amazing to me that these have become such institutions,
but also a great way every year to underscore the importance of our community and of the
contributions in either our cities or states or whatever. But yeah, they are all to mark the
anniversary of Stonewall from 19609.

BB: And through celebration too.

MC: Yes.

BB: | think there’s something very beautiful about that.

MC: Absolutely, celebration. You know, it’s interesting. | remember when we started
doing the prides. Again, | was there, moved there in ’67. | remember the first ones we did in
San Francisco. They weren’t like they are now. They were very small and do you know

where we did them? We did them up on Polk Street where the drag queens used to hang out.
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So I think we need to remember, one thing sometimes you’ll hear, someone will say, “Well,
let’s throw a pride, but let’s keep it low-key about the drag queens. We don’t want to be
embarrassed or have that image.” | remember thinking if it wasn’t for the drag queens that
were in Stonewall and the drag kings, we wouldn’t even have a movement. So | get very,
very concerned and not happy when people almost want to divorce themselves from that. But
the very first prides in San Francisco were on Polk Street. Have you ever been to San
Francisco? Now Polk Street, you can walk right down to City Hall and that’s what we used to
do with the first prides. And then all of a sudden, we moved them over to Castro Street
because Castro is the gay community and then you went from Castro down to City Hall.
Then they got bigger and bigger and bigger, and now they start down near the Ferry Building
more toward downtown and they end up on the Embarcadero. But the very beginnings were
small ones with drag kings, drag queens, and folk out at San Francisco, and now I think it’s
the largest moneymaker in the city of San Francisco. It draws about a million and that’s a
whole week.

BB: A million dollars?

MC: A million people for a whole week. So it’s amazing and this has become such a
moneymaker, but it also created such a viability factor that it’s institutionalized now in a way
like ours is here in Durham. The mayor now comes. The firepeople come. The police show
up. It’s in the visitor’s guide, the Convention Bureau’s guide to downtown Durham. You see
just how incredible, this has just been such an amazing movement of understanding Durham
is wonderful because of the diversity of color, of class, of race, and of gender and sexual

orientation. It’s wonderful.
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BB: Tell me about the special assignment as program director for Equal Partners in
Faith. It was a response to the Promise Keepers’ Stand in the Gap: A Sacred Assembly of
Men rally on the Mall in DC. So first tell me a little bit more about the Promise Keepers,
what you know about how they were established, and then what year was that that you took
on as director of the Equal Partners in Faith.

MC: I’d have to double check my calendar. Well, first of all, this continuum of
monitoring the radical right groups has been consistent for me ever since I did my work in
Cincinnati, Ohio in 1993 when they had a ballot measure there. The Christian Coalition,
Focus on the Family, the Eagle Forum, certainly Promise Keepers, these groups have always
consistently been during their work ongoing all the time. Sometimes they come into view
based onto what work they’re doing or not doing. And if you remember, | made a reference
earlier to the Christian Coalition doing to outreach into black churches around this whole
concept of racial reconciliation.

Well, another group that was also doing that at the same time, but not as high profile
as the Christian Coalition, is a group called the Promise Keepers. The Promise Keepers was a
group formed by a coach out in Colorado. It’s meant for men only and it’s a very Christian-
based men’s only movement where essentially what they say is that it’s a movement where
they want to talk about men being the central focus of family and that women are partners,
except the bottom line, when decisions are made about family or whatever, the men have the
final say. And one of the unique things about the Promise Keepers, what they would do, they
would do huge events in these massive statements. Remember | said it was a football coach.
It’s not a coincidence that a football coach understood the importance of putting men who

normally come to stadiums for football or basketball or whatever. They started doing their
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outreach to other men and they would set up these dates and they would do these huge
outreach to men’s movement called the Promise Keepers in stadiums all across the country.

At one point, they decided, “What would happen if we did a huge massive one where
everyone came from all across the country from stadiums that we had touched on to come to
Massachusetts,” for what they called the Stand in the Gap: A Sacred Assembly of Men.
When we heard that this was going to happen—when | use the word “we,” a lot of the faith-
based organizations, gay and non-gay, said, “We have issues,” because they were very
antiwomen, very antigay, and even though they had men of color very much visible in terms
of the preaching and the outreach, it turned out to be, in our opinion, a very negative
operation. So because DC is the heart of all the groups that are there, that are very pro-
women, pro-equality, an organization of Unitarians were the first group that not only said,
“We have to question the Promise Keepers, but we also have to figure out a counteraction
that would be a faith-based counteraction.”

So we thought, “What name could be something that we could use that would
somehow have a voice of reason or a voice of peer?” They had a special outreach meeting
held in DC to bring a lot of faith-based and grassroots folks together to talk about how we
want to respond to the Promise Keepers, this particular thing. | was at it and at some point
there was a decision to made to call the group Equal Partners in Faith, equal partners in faith,
not men only or whatever, and they decided to hire. | said, “I have time. I’d love to come do
it.” I’m trying to think of the year.

BB: It’s got to be "97-"98.

MC: I was going to say, was it *98 maybe? In fact, | have a whole three-ring binder

on that. Can you wait one second or no?
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BB: Sure, go get it. Let’s just leave the recorder running while you get it.

MC: Here it is. October fourth, 1997. So it was 1997.

BB: Do you mind if | take a picture?

MC: No, not at all.

BB: | want to capture our little cozy kitchen where we’ve done this for awhile too.
Okay, so this is the--.

MC: This is the binder that came out of all of our work on countering and/or
responding to Sacred Assembly of Men. You got it?

BB: Yeah.

MC: | must tell you that—actually, you know what was amazing? This is so amazing
about, here we go. This is how much coverage they were getting. Look at this.

BB: Oh, my gosh.

MC: | mean, the Promise Keepers, they’re still around, but they probably had one of
the most high-profile years ever in terms of the work they were doing.

BB: Isn’t this the same group, the “I love my wife” bumper stickers? Let me do it
again; your eyes were closed. Do you remember those, the “I love my wife” bumper stickers?
They were like a big--.

MC: With the Promise Keepers?

BB: | was wondering if it was them.

MC: Oh, I’m not sure.

BB: Yeah, look at that. So is this binder, you just put it together just as a memory of
the work and a way to archive the work?

MC: Yeah.
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BB: You did this yourself? This isn’t something that the group put together?

MC: Oh, no. Well, as the coordinator of it, it was my job to make sure we kept
everything. | put this together and it’s going to go into the Duke stuff because it’s all part of--
. But what was amazing to me was, you know what? When | do organizing, | don’t know
about anyone else, but if you do not keep track of what you’ve done, because now if this ever
happens again, rather than having to reinvent the wheel, and thank goodness for computers
because all of this is on computer. When we first started this project, we had no idea. In fact,
one of the sad things was, and now this is me, when we were asking other communities of
faith to speak up about the Promise Keepers, what we got was, “Well, we don’t want to say
anything about them and no, we’re not going to go after them, and no.” And we’re sitting
here and thinking, “But how do you have a faith-based response to a group that’s using faith
as a way to, in my opinion, really put women down and this male domination?” And they
said, “Well, we don’t want to get into that judging.”

And if it wasn’t for the Unitarians, they were, to my knowledge, the only faith-based
organization that said, “We will speak up about this.” My respect level for Unitarians and
also for faith-based organizing went up sky-high because I’m a lay person and I’ll admit it; |
feel Biblically illiterate. But when you have the Unitarians who understand this, get it, and
we were working out of the Unitarian office in Washington, DC for that time that | was up
there, it was amazing. You saw a lot of the media was so, | thought, very pro-Promise
Keepers. After all, what can you say? They do great work, whatever. But it wasn’t until you
had other voices of faith that said, “But let’s challenge this.”

And | remember one of the most important moments was that on Larry King,

Reverend Meg Riley, who is a lesbian minister and a Unitarian Universalist, was on
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television, and she was on there with the guy who helped found the Promise Keepers. | can’t
think of his name now, anyway it’s in here. And to have her challenge the guy who started
the Promise Keepers, asking him questions that were so faith-based, and no one else could
have done it, and it rattled him. And at one point, Larry King finally said to this guy, “Well,
let me ask you something. You talk about women and the importance of partnering and all
that. But let me ask you this, if you and your wife have a disagreement, the bottom line in the
end, who gets to make that decision?”” And you know what he said? “The men do.” *Nuff
said.

So I think that this whole idea about Equal Partners in Faith, we closed the doors on
it, but for this particular moment to have this as part of the work that we did, huge amount of
press. We organized a very respectable rally the day before they were going to meet. We
were out there just to see. We did an interfaith worship service for unity and equality. The
day before one of the events, we did a prayer vigil. It was an amazing event to be involved in.

BB: And did you advertise to have people come from across the country?

MC: Yeah. Well, no, we didn’t because we were more of DC-based. They were
getting people coming in from all over the country. But we certainly put the word out if
you’re around and you want to come when we did the unity rally and when we did the
interfaith worship. Anyone could come, but it was pretty much mostly DC, Virginia,
Maryland. It was a great turnout, got a tremendous amount of press. It certainly, | think
probably for the first time in a way, elevated the idea that you could be of faith and not have
anyone take the word “religion” and it’s theirs to be used in a very anti- kind of way. Also we
challenged a lot of the people of color stuff. They didn’t have very many people of color

there, but for the men of color who were there, we got into this question about gender
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equality, race equality. Why are black men standing up and making these comments? And so
on and so forth. But I thought it was a major challenge and | was proud of that piece of work
that we all did.

BB: And so the Equal Partners in Faith, the prayer vigil for unity and equality was on
October third, 1997 at the Capitol, the East Lawn of the US Capitol, and then the interfaith
worship service for unity and equality was on October fourth at Saint Margaret’s Episcopal
Church in DC.

MC: Exactly.

BB: And this was a march and rally?

MC: Yes.

BB: Then on October fourth, 1997 on the Mall in DC, it was the larger march and
rally.

MC: Right.

BB: So maybe after the interfaith worship service, it seems like, but that was at a
different place.

MC: Right. Well, what we tried to do, because we know they were coming in on
October fourth, so what we did is the night before, we held pre-event kind of activities so that
we could have something where we got to talk about the importance of who we were, what
the issues were. What we did, because we knew that the “Stand in the Gap” was going to
happen on the Mall on October fourth, we held our prayer vigil not far from the US Capit